The correspondence of the pastor and theologian Jean-Alphonse Turrettini 1 amounts to some 5000 letters and is one of the most important collections -perhaps the most important collection -for the study of reformed Protestantism during the period of transition from the later seventeenth to the early eighteenth century. These were the years in which reformed Protestantism hastened the decline of orthodoxy and promoted the need to rethink a Calvinist heritage which had found itself faced with changing intellectual and anthropological sensibilities. The letters span from 1681 to 1737, beginning when Turrettini was only 10 years old and ending in the year of his death. During this time, he became one of the best-known and most admired theologians of his era. The letters do not merely delineate the phases of a brilliant career in the service of religion; they also mirror the personal life of a man, his close relationships, his illnesses, his financial interests, as well as his disappointments and enmities. The correspondence also sheds light upon the era in which he lived (the Frühaufklärung), as well as a defined geographical and spiritual spaceProtestant Europe. These thousands of letters, for the most part handwritten, expose questions, demands, needs and struggles that originate with various personalities and social groups whose destinies weave in and out of each other. At the centre of this network, made, deconstructed and remade over the years through vicissitudes both personal and collective, was Turrettini himself. 
Born into a family originally from Lucca, which had emigrated from Italy (driven by religious persecution) and settled in Geneva in the final decades of the sixteenth century, Jean-Alphonse was son of the celebrated François Turrettini, Professor of Theology and intransigent guardian of reformed orthodoxy during a period in which Geneva was riven by repeated theological conflict. In his education and career Jean-Alphonse followed in the footsteps of his family. He studied philosophy and theology at the Genevan Academy from 1686 to 1691 and spent three years making a Grand Tour of France, Holland and Britain. He then underwent pastoral consecration in 1694, became a minister in the Italian Church in Geneva and started an academic career beginning with the foundation of a new chair for the History of the Church in 1697 to which he added the chair of Theology in 1705. In sum, a faultless record, crowned by international recognition testifying to the esteem in which he was held. But his pastoral activity also involved the provision of concrete aid to those in need: Huguenots exiled following the revocation of the edict of Nantes, persecuted Piedmont Waldensians subjected to material conditions of great poverty, or the struggling reformed churches of Central Europe. The correspondence provides insights that neither studies nor institutional texts achieve. The reader is informed about the process by which Burnet did, it seems, make an exception for the young Genevan. Indeed, at the very beginning of their relationship he extended a welcome to the traveller that exceeded all expectation.
11 As a result of Burnet's patronage and the financial influence of his family, Turrettini found many doors open to him and was able to make many useful contacts. At Cambridge he was taken in by the Dean of Winchester, John Wikart, who had completed part of his theological studies in Geneva, and who was the brother-in-law of a Turrettini family member.
12 Before Turrettini went to Cambridge to receive a doctorate, Wikart suggested that he accompany Jean-Alphonse, subsequently introducing him to most of the professors as well as the librarian John Laughton, who was especially disposed to the reception of visitors. 13 Whether it was thanks to Wikart or to Nicolas Fatio de Duillier, a Swiss scholar living in Britain 14 (for whom Turrettini had great admiration and with whom he frequently visited during his stay), the young man was able to enjoy an after-dinner conversation with Isaac Newton, 15 who did not fail to send his best wishes when Turrettini finally left England. 16 The letters dating from this period do not allow us to form a very clear picture of the fascination that England had for the young man. We know that he admired its culture and its scholars, notably those learned men in Cambridge who were distinguished by their manners and their superiority to their Oxford colleagues. 17 We also know that he was very well received, considering the honours bestowed on him (which had been denied to his father). 18 In sum, as his cousin would say to him, the country was very well matched to his temperament and he learned a great deal there. 19 But nothing sheds light on his attachment as much as the arguments made in favour of a speedy return to the Continent. 20 All that can be said of the 12 months that Turrettini spent in England, or at least, what he sought to convey to his family, 21 is that he was most often among Anglicans, and it was with clerics belonging to the Church of England that he made the contacts with whom he would continue to correspond on his return to Geneva, and which enriched his relationship with the island. From this point of view, his stay on the island was of prime importance since if we follow the course of his correspondence it becomes plain that most of his important relationships were formed during the period of his Grand Tour. It is not therefore so surprising that almost all his future British correspondents were English, overwhelmingly connected with the Church of England, living in London or neighbouring regions where the young traveller had stayed. Moreover, in the 159 letters that he either wrote or received during his English stay there is no mention of a Presbyterian connection, which explains at least in part the almost total absence of Scottish correspondents; by contrast and as would be expected, Turrettini made contact with many members of French churches who, as already mentioned, invited him to preach at least twice.
It is these two social groups -Anglican dignitaries and Huguenots (who were either refugees, or people in search of a welcoming church) -who would be Turrettini's principal British interlocutors once he had returned home. 22 These were relationships which would, as we shall see, develop in parallel, but not symmetrically, following the lines of historical vicissitude and the personal involvements of Turrettini himself. To these two groups one should also add a third, that of Continental travellers passing through England who were an important source of recent news but who also brought an outsider's insight to matters in a manner sometimes concealed in official correspondence. By following the path of these three groups it will be possible to better understand the relationships Turrettini had with the country which had fascinated him during his Tour, and which never ceased to be a point of both intellectual and religious reference for him.
Nonetheless, the years immediately following his return to Geneva, and right up to the end of the century, do not betray any great activity as a correspondent. Turrettini was preoccupied as a young man by his education and in making an academic and pastoral career; he had not yet acquired the European dimension that would bring him distinction in his later years. To begin with, none of the correspondence with his British contacts reflected the promise inspired by his stay between 1692 and 1693, even though he had at the time made a very positive impression and was far from forgotten; 23 correspondence were scarce and exchanges sparse and, sometimes, purely a matter of courtesy: letters of recommendation requested by newly landed refugees, 24 references requested by Jean-Alphonse himself, 25 assistance given to proselytes seeking admission to the Anglican church, 26 the exchange of literary news. 27 The exception is found in the correspondence of Patrick Sinclair, who sent Turrettini eight letters from 1694 to 1698: Scottish by origin, the son of a Presbyterian minister and close to the Turrettini family, Sinclair 28 was a reliable connection during these four years. An attentive observer of English cultural life and an erudite bibliophile, he informed Jean-Alphonse about the Deist conflict which created uproar at the end of the century, 29 or on the theological works of John Locke and his controversies with Edwards and Stillingfleet. He also obtained a considerable number of books which he bought either following an explicit request or on his own initiative, and which helped add to the wealth of what would become one of the most noted libraries of the period. Besides a few works that were, even in Sinclair's view, suited only to the use of the English clergy but which he had bought all the same (knowing how much Turrettini loved everything English, 30 such as the Discourse concerning bonds of resignation by the Bishop of Worcester), 31 most of the books sent were philosophical, 32 religious, 33 and to some degree historical. 34 These were mostly recent publications, and sometimes works which found themselves at the centre of controversies which sustained cultural debate. This interest in the intellectual life of the Isles would endure; his correspondents, whether or not they were resident, were eager to convey to Turrettini literary news and local publications, to the extent that this circulation of knowledge can be considered to be one of the aspects of a British presence in the correspondence, and by no means the least. Turrettini himself would declare to Jean Le Clerc in 1711 that, following intervening political changes and the fear that they would only foster a spirit of intolerance, the situation in England was deteriorating:
What misfortune, that the only country in the world of which one could say good taste and true learning ruled, allowed itself to get carried away by principles so extravagant and of such little reasonableness. As regards political matters, I well believe that the change of ministry will do no great harm; but it will be the same for religion and the sciences, nisi Deus opem tulerit.
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Twelve years previously another correspondent, the erudite Frenchman Louis Dufour de Longuerue, who had taught the young Jean-Alphonse Arabic during his stay in Paris in 1693, punctuated his letters with negative comments regarding the state of affairs in Great Britain: the decadence of oriental studies, 36 ignorance of and contempt for antiquity, 37 and an exclusive interest in mathematics and Malebranchian philosophy 38 -the tone was far from positive. Similarly, an old student of Turrettini's, Jacques Serces, a pastor settled in London and author of a wellreceived work on miracles, would deplore the teaching of theology practised in Cambridge as being too scholastic, together with the excessive respect of the professors for the Fathers of the Church. However, he acknowledged that the study of metaphysics, mathematics and classical antiquity was much more profound than in Geneva. 39 These contrasting views reflect the intellectual sensibilities and interests of the correspondents, and it would be out of place to be too hasty in drawing conclusions, regarding for instance the peevishness of the abbé de Longuerue, whose open hostility with respect to metaphysics in general, and that of Malebranche in particular, is well known. Apart from that, we should not lose sight of the fact that, independent of individual judgement, the interest in British culture did not fade with time, as is evident from the fact that books from the British Isles would continue to enrich the shelves of Turrettini's library until the end of his life.
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If this is examined more closely, one is compelled to moderate some statements, and question the real contours of this interest. For example, if we take philosophy we note that certain presences and absences are equally surprising. Of course, as is to be expected, John Locke takes pride of place: his works were anticipated, announced, read even in numerous translations and new printings from the end of the seventeenth century and during the first third of the eighteenth. The thinking of Turrettini and Locke can even be placed in parallel, particularly at the level of religion, becoming the object of diverging opinion among correspondents: and so the Dissertatio de Christo audiendo 41 published by Turrettini in 1712 reminded Barbeyrac of the plan of The Reasonableness of Christianity, 42 although for the Neuchâtel pastor Jean-Frédéric Ostervald it was a welcome corrective to Locke. 43 Apart from The Reasonableness, the most frequently cited works are the Essay Concerning Human Understanding of 1690 as well as various editions of the French translation by Pierre Coste, the polemics with Stillingfleet, Some Thoughts Concerning Education in the original English as much as in the French version, the Epistola de tolerantia (which was translated into French and circulated in Neuchâtel in 1711 as a way of countering likely plans for the expulsion of the Pietists), 44 the Pauline commentaries, as well as other diverse collections. It is therefore Locke the epistemologist, the theorist of education, theologian and biblical exegeticist above all that drew the attention of Turrettini and his correspondents, more than as a political philosopher of whom there is little trace, apart from the essay on toleration.
For 47 mitigating the silence in the letters in this respect. It has to be remembered that letters do not have the same status as a written work, they are subject to the vagaries of preservation 48 and the passing interests of their writers; they are certainly a very important source, precious even in some cases, but they remain a source that calls for methodological caution. Having said that, and turning to the second consideration which is more general: it must never be forgotten that Turrettini's interests were theological: above all questions of a religious nature were central to the networks he built. Of course, as a young man Turrettini was interested in philosophy, Cartesian philosophy in particular, 49 and the theologian that he would become, persuaded of the complementary nature and harmony of reason and revelation, considered "good" philosophy to be a useful instrument, even a necessary one, for the proper execution of the apologetic project which he pursued from the beginning of his theological education in 1705. 50 This lends a better understanding of the rhapsodic appreciation of works of a philosophical character, which one should probably read more as the manifestation of an interest which, over the years, became relatively marginal, than as the expression of a deliberate intellectual choice.
If it is therefore hard to infer any real interaction with British philosophical culture on the basis of the correspondence, it was quite a different matter with the religious literature: this was strongly represented in the form of sermons, 51 theological and apologetical works, 52 commentaries and more generally erudite works connected with the Bible, 53 patristic literature, 54 and works of ecclesiastical history:
55 new publications in these subjects regularly arrived in Geneva, whether Turrettini had requested their purchase or whether they were complimentary copies sent by authors who were friends, as for example were Gilbert Burnet and William Wake. Normally, news and material exchanges prompted little by way of comment, while the expression of gratitude for gifts was of course sincere, although predictable; nonetheless, the regular recurrence as well as the sheer quantity tells us a great deal about the importance that Turrettini and his correspondents attached to the culture of the British Isles. The great majority of works that circulated in the correspondence, whether concretely or by allusion, originated in Anglican circles, or if not, expressed a critical attitude with respect to the traditions to which they belonged. 56 As regards religious sensibility close to Latitudinarianism, considered by him to be a synonym for moderation and which he thought very well represented by the Church of England, 57 Turrettini admired an "English spirit" which he identified with "these grand and noble ideas of Christianity which stand in regard to the theology of other countries in much the same relation as do the concerns of a wise man to the banter of small children." 58 It might be thought that Turrettini, by writing so enthusiastically in a letter of recommendation for a relative (a brilliant young man who was preparing himself for a stay in England) 59 sought to flatter his correspondent so that he might be more favourably disposed to the young traveller. But even if he was somewhat overenthusiastic in the matter, his appreciation of Anglican religion was sincere and coincided with his deepest sentiments. In the latitudinarian Anglicanism of the Low Church Turrettini found in particular a theology strongly oriented to moral engagement, sparing in its use of dogmatic elaboration, moderately tolerant and persuaded of the rational character of Christianity, a theology which had much in common with his own. 60 And it is this proximity of theological sensibility which is at the heart of his attachment to the country that had fascinated him during his youthful travels, and which explains the overwhelming presence of references to British religious literature in the correspondence. It also explains a certain distrust of non-conformists, who were represented by some Continental correspondents as obstinate fanatics; 61 even if Turrettini does not seem to have shared such a severe judgement and openly expressed himself to be in favour of toleration in this regard, he remained closer to Anglicanism than, for instance, to Presbyterianism, going as far as to declare that if he were in England he would not hesitate to associate himself with the official Church.
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The most visible sign of this proximity is the flow of letters between Turrettini and a considerable number of Anglican prelates: the Archbishop of York John Sharp; the two Archbishops of Canterbury, Thomas Tenison and William Wake; as well as several bishops most of whom were close to the Low Church. 63 The relative quantitative density of this network indicates that Turrettini's correspondents were widely distributed in England and that they belonged to the Anglican milieu; and as regards the nature of the relations involved, there was some variation from correspondent to correspondent but it can be said that, with the exception of two prelates to whom I shall return, the contacts were sporadic, arising from requests for letters of recommendation from travellers or teachers, entreaties in aid of Protestants (primarily Vaudois) in distress and much more rarely involved the exchange of news. These are relations that could be described as secondary, but which all the same allowed Turrettini to support his protégés as well as to defend his reputation when there was a risk that it might become tarnished. This latter was for instance the case in 1712, when an old French monk with a pastoral ministry in London, Jean Delpech, began to spread deleterious rumours about matters in the Academy of Geneva, accusing the professors of heterodox ideas in respect of the Trinity, Original Sin and Grace. 64 Even if Turrettini was not openly criticised, Delpech's allegations were made in such a way that suspicion naturally fell on Turrettini himself. In spite of his Calvinist sympathies (which would have made him sensitive to any accusation of heterodoxy) it was Compton, the Bishop of London whom Jean-Alphonse had met during his time in England 65 and with whom he had corresponded since 1697, who defended him unhesitatingly and who certainly made sure that the affair quickly subsided.
If this episode demonstrates the importance to Turrettini of having reliable English connections, it is important not to over interpret it and forget that for the most part his contacts with senior Anglican prelates never went beyond expressions of courtesy and civility. The exceptions were Gilbert Burnet and William Wake, who maintained good relations with Turrettini, the former being one of open friendship and the latter of close collaboration. As we have seen, Burnet had already shown a great deal of goodwill to Jean-Alphonse when he had stayed in England during his Grand Tour; during the following years they became better acquainted and their mutual appreciation grew. This was because, underlying the friendship which the letters reveal, 66 their opinions on theological matters were aligned : hostility to Papism, a distrust of enthusiasm, Latitudinarianism (defined by one of the Bishop's sons and the future path for Christianity) 67 the ascendancy of practice over speculation. Burnet and Turretini seem to have shared, besides any of their concrete projects, a religious ideal which diminished dogmatic elements and which hence brought into alignment their confessional frontiers.
The 130 letters exchanged between Wake and Turrettini from 1716 to 1733 are more formal, although not without some mutual concern. Wake became Archbishop of Canterbury 68 in 1716, and both died in 1737, so that the correspondence ceased shortly before their deaths. These letters testify to an active relationship, involving shared causes (assistance to minority Churches, support of the Vaudois) and are motivated by a common engagement in favour of Protestant reunification. Although this is not the place to deal in any detail with a project which combined theological concern and diplomatic negotiations and which also involved Protestant Germany 69 as well as Geneva and England, it should be emphasised that Turrettini and Wake shared the central idea, the conviction even, that Irenism was above all a matter for rulers and that union could only come about as a political act that ignored doctrinal controversy, the zeal of fanatical theologians and even the resistance of the faithful. The correspondence fulfilled the dual function of both instrument and sounding-board for a hope which the protagonists, Turrettini especially, sought to give form and which they tried to make credible even when its failure had become obvious. Nonetheless, the two men were not always of one mind; this was not only because Turrettini requested that the Archbishop intervene on matters which may have occasionally been beyond his authority (for example, to mediate with the British monarch on behalf of a needy or suffering 70 European Protestantism) but also because their theological sensibilities did not always coincide. Close to Arminianism on questions of Grace and predestination, Wake, whose tolerance was according to some correspondents no more than a façade, 71 was also much more rigid in regard to ecclesiology, as reflected in his position during the Bangor controversy in which he positioned himself as a resolute adversary of Benjamin Hoadly. 72 If Turrettini did not join in this debate directly, which ultimately remained a strictly insular matter, he did find himself unwillingly entangled in a controversy over confessions of faith that blew up on the margins of the main controversy in the London French Churches. 73 Invoked by those who promoted the abolition of normative texts apart from Scripture, Turrettini came under pressure from Wake to make a public disavowal of those who claimed his authority. 74 His silence, and also his explicit refusal to intervene in the polemics did not go unnoticed 75 and certainly damaged a reputation already tarnished among the refugee Churches who looked askance over the past decade at the theological evolution of Geneva. Of course, this incident did not end the relationship with the Archbishop who continued to deal quite cordially with Turrettini, supporting his irenic project and continuing to express a high regard for him; but it revealed disagreements which, even if they were ultimately without consequence, were no less real for all that. Hence,' if Geneva had to some extent caught up theologically with what the most open-minded reformed Churchmen thought to be a satisfactory theology, in other words, a moderate and tolerant theology, 76 it risked going beyond the expectations of the highest Anglican orthodoxy, especially by taking a far more benevolent view of heterodoxy.
England for its part, the country which had incarnated the theological ideal dear to the heart of Turrettini, seemed with the passing years to become increasingly populated with libertines and unbelievers who threatened Christianity in itself. Travellers and residents increasingly conveyed a sombre image of a Christianity under siege, prey to rampant unbelief, 77 contrasting with the bright picture that had prevailed in the correspondence during the first decades of the century. In 40 years a great many things had changed; Turrettini publicly wept over the loss represented by the death of William III of Orange, "religion lost its protector and liberty its guarantee."
78 William's successors Anne, George I and George II aroused in his correspondents alternately anxiety and hope. The irenic project, which had played such an important role in the interchanges between Geneva and Canterbury, was extinguished without there ever being an official pronouncement regarding its termination; Calvinist orthodoxy, which up until the 1720s remained a polemical reference point, lost much of its influence, Deism and anticlerical literature gaining by contrast in vigour. In spite of the waning of particular hopes and the rise of new anxieties, relations with England would retain their importance and cordiality. One cannot say the same about Scotland, a country that the correspondents appeared to ignore. It is true that the letters did echo some major events such as the Act of Union between Scotland and England of 1707, 79 and the Jacobite Rising of 1715, 80 but these were rare and almost inaudible echoes, marginal allusions which were not in themselves the real subject of discussion. As for the correspondents themselves, some of them were Scottish, 81 but notably expatriate Scots whose probable connections with their country of origin left no tangible traces in the correspondence. One sole exception, a certain Stewart, a Scottish Jacobite whose identity has not been clearly determined, 82 stopped in Geneva in 1719 with John Erskine of Mar on account of his involvement in the Scottish rebellion of 1715 and who appealed to Turrettini's good services for his return to his native Scotland and his family there. Turrettini, who seemed to know the prisoner from the study visit he made to Geneva in the early years of century, emphasised Stewart's repentance, who professed loyalty and did not request restitution of his lands, and alerted his English network so that Stewart might be reintegrated. Letter by letter and year by year up to 1724 relative optimism gave way to some scepticism that the old Jacobite would be granted a right of return, up to the time when all trace of the affair disappears from the correspondence.
The reasons for the more than discrete presence of the Scotsman are certainly many, but two seem to me worth noting. There is first of all the fact, banal in itself, that Turrettini had never lived in the country and so had never had the opportunity of establishing contact with the Scots, while it was exactly the relations forged during his stay in England which created the basis for the later epistolary network. Likewise, Continental travellers with whom he was in contact do not seem to have ventured beyond England's borders; the relations they formed, the towns and cities in which they stayed, the universities that they visited were all in an area well to the south of Scotland, a country which does not seem to have aroused very much interest. And finally it must be remembered that, as I have already said, his theological sympathies were directed more to Anglican Latitudinarianism than to Presbyterianism, and that the Church of England was an essential part of the irenic project upon which he worked throughout his life. It is therefore entirely natural that he was oriented towards the English, and more especially towards particular Anglican dignitaries who made up, or were supposed to make up, useful interlocutors in approaching the reunification of Protestants and in assisting Churches that were in difficulty. The time when Geneva would take a serious interest in Scottish culture had clearly not yet come.
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Notes
1. Turrettini's correspondence is 80% unpublished; only 813 letters have been published either in whole or in part. In 2009 I published a critical inventory which ordered the letters chronologically and by correspondent, giving for each entry bibliographic details, a summary, and an index entry according to persons, works and content; see Pitassi et al., Inventaire critique de la correspondance de JeanAlphonse Turrettini (referred to below as Inventaire). For a general presentation of this corpus and an assessment of its importance, see the introduction and introductory matter of this work (Vol. I, pp. XI-XLIX) as well as Pitassi and Bergon, "Jean-Alphonse Turrettini," 157-71; Pitassi, "Du fils de François au réformateur de Genève," 103-113. As regards the unpublished letters referred to in this article, the first reference concerns the manuscripts and the second the inventory (volume number, inventory number and page). 2. For an initial perspective on Turrettini, see Heyd, "Un rôle nouveau pour la science," 25-42; Pitassi, "L'apologétique raisonnable de Jean-Alphonse Turrettini," 99-118; Klauber, Between Reformed Scholasticism and Pan-Protestantism; and Pitassi, "De la controverse anti-romaine à la théologie naturelle," 431-47. 3. This essay confines itself to the correspondence, not seeking to deal with the influence of English culture on Turrettini, nor study relationships between Geneva and Great Britain. As regards the latter, see Cossy, Kapossy, and Whatmore, Genève lieu d'Angleterre 1725-1814. 4. We find in 1696 the first allusion to a "penchant" of Turrettini to leave Geneva to go and live in England, a project concerning which his correspondent and friend Jean-Antoine Dautun did not hesitate to express his concern: an unfavourable climate, the distance from his family and friends, the unreliability of the English, . "For the last two or three days I have been at the famous University of Cambridge … It is not true, as many imagine, that it is much inferior to Oxford. All things considered, these sister institutions are as fine as each other, as regards the beauty of the colleges or their wealth. The sole advantage of Oxford lies in its public library, which is immeasurably larger and more handsome than the one here. But on the other hand, it does seem that there are more cultured people here than in Oxford. I have not stayed there long enough to be able to judge" (Turrettini to B. Turrettini, Cambridge, 6/16.1.1693, Tur, 1/Ea 5.7, Inventaire I.569.395-396). This first impression would be confirmed some weeks later: "I find it exceedingly agreeable, the people here being the greater part, very clever, and very civil. They are only too civil, for I am overwhelmed by their integrity, whether at dinner, or in other things. … Each day this impression is confirmed, that for genuine knowledge this academy far surpasses Oxford. Besides that, nearly all the bishops appointed by the present king, without doubt the cleverest men, and the best men in England. … As for the students, they love nothing so much as studying." (Turrettini taire I.500.346. 20. These arguments chiefly involved the health of the young man, who suffered from asthma and therefore had trouble with the English climate, especially that in London. The correspondence shows that he sought to play down his repeated ailments, seeking to avoid causing anxiety to his family since his health was a major cause for concern. In September 1692 Jean-Alphonse appeared to have abandoned the idea of spending the winter in England on account of his condition and the urgings of his family (cf. Turrettini to Thomas Smith, Salisbury, 14/24.9.1692, letter in the Bodleian Library, Oxford, Ms Smith 46. p. 628, Inventaire I.513.354). But he would go back on his decision, whether because his condition improved or because he had found a way of alleviating, at least in part, his problems by alternating periods in the capital with time in the countryside. 21. It should be noted that some of the letters sent by Turrettini during his stay have not survived; the first letter he sent from England dates from 7.9.1692, which is about three months after his arrival. 22. I take no account here of trustees of Turrettini's in London who managed the assets that he had in Britain. Their letters, while of some interest, do not I think contribute to the themes addressed in this article. 23. See the following passage by Burnet: "I have nothing more to adde to you from here but that you are often asked for by a great many here with whom you have left a very deep impression of your worth. The Archibishop remembers you frequently besides a great many more" (G. Turrettini, London, 6/17.3.1729, Tur, 1/Gd.S.14, Inventaire IV.4045.210-211. 40 . According to the correspondence, the last book that Turrettini received from London was in 1735, Hoadley, A Plain Account of the Nature and End of the Sacrements of the Lord's-Supper; see François Pictet to Turrettini, London, 19/30.1.1735/6, Tur, 1/Gd.P.21, Inventaire IV.4843.740-741 . Jean Barbeyrac drew the book to Turrettini's attention, writing that it was a very controversial book "in which there are thoughts far removed from common sentiment, and singular elucidation of some Passages." (J. Barberyrac to Turrettini, Groningen, 10.10.1735 , BGE, Ms fr 484, f. 288v°, Inventaire IV.4806.717). 41. Turrettini, Dissertatio theologica de Christo audiendo. 42. "A propos de la dispute de Christo audiendo, cela me fait souvenir du Livre de Mr Locke, Que la Religion Chrestienne est très-raisonnable, dont le dessein est à peu près le meme" (J. Barbeyrac to Turrettini, Lausanne, 21.1.1712, BGE, Ms fr 484, f. 124r°-v°, Inventaire II.2253.665). 43. "I hope that this Dissertation will be read by theologians and that they will profit from it; there is nothing more clear nor more solid than that which you there state, and even the most rigid will not know how to find fault with it. Thesis XLI I find agreeable, and it is necessary; many people being of the same sentiment as the Author of a Reasoned Religion which relegates the Epistles to a level below the Gospel" (J. Turrettini, Geneva, 19/29.7.1692, BGE, Ms fr 483, f. 118r°, Inventaire I.482.337. 66 . See the following passage from a letter of condolence that Turrettini sent to the sons of Burnet at the death of his father: "I have experienced the same loss as you; for I dare to say that while this excellent man honoured me with a special friendship, I also treated him with all respect and imaginable veneration. Only a few weeks ago he paid me the honour of writing to me in the most tender terms and most obligingly, as he always did" (Turrettini to Gilbert II, William and Thomas Burnet, [Geneva] , 11.5.1715, BGE, Ms fr 481, f. 76r°, Inventaire III.2585.95). 67. This is how Burnet's second son expressed himself in talking of his dead father's book The History of my Time, writing to Turrettini that: "There is no part that pleases me more, than the amiable character that he gives of those Great Divines here who were called in that time Latitudinarians. I hope it will excite the next generation to imitate their Learning, their Probity, their Courage, and largeness of thought. Indeed till this happens, especially to Divines, I cannot hope to see any great good arise from Christianity. And I am persuaded if it did, Christianity would appear a much more excellent scheme, than it is generally taken to be. And I may say, without flattering you, that you the Leader, and those who have followed you at Geneva have begun the work, and have set an example which I wish me may have the grace to follow." (G. II Burnet to Turrettini, 18/29.11.1723 , BGE, Ms fr 485, f. 250v°-251r°, Inventaire III.3335.610). 68. A letter from January 1716 confirms that Turrettini had known Wake during his time in England, and had been well received. It is possible that Turrettini, taking advantage of the journey of a young compatriot to recommend him to Wake, resumed contact with him at the time of the new appointment, on
